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Arise l Awake ! And stop not till the Goal is reached. 
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In 1918, the Mother fell seriously ill at 
Koalpara. Jogen-Ma and Sharat Maharaj 
(Swami Saradananda) were also there. Al- 
though Radhu saw that the Mother was so ill, 
she went away to her husband’s home. The 
Mother said to Jogen-Ma, ‘See, Jogen, she 
leaves me like this!’ And Jogen-Ma said: 
‘But why not. Mother? Have you already for- 
gotten that you walked all the way (from 
Jayrambati) to Dakshineswar to be near the 
Master?’ The Mother smiled and said, ‘You 
are right, Jogen*. She grew better and returned 
to Calcutta. . . - 

Sometimes, Jogen-Ma had her doubts. The 
Master had renounced everything, but the 
Mother appeared to be very worldly, always 
worrying about her nephews and nieces. Jogen- 
Ma could not understand her. While meditat- 
ing beside the Ganga one day, she seemed to 
sefe the Master standing before her. ‘Look,’ said 
he, ‘what is that floating on the river?* It was 
a dead new-born child with the cord wrapped 



round its body. The Master said: ‘Can the 
Ganga be polluted? Or can anything contam- 
inate it? Know her as such, too. Have no 
doubts about her. She is one with me.’ 

Jogen-Ma returned from the riverside and 
took the dust of the feet of the Mother, saying, 
‘Mother, forgive me’. 

‘Why, Jogen, what has happened?’ 

‘I doubted you, Mother, but the Master has 
shown me the truth.’ The Mother laughed a 
little and said: ‘What does that matter? Cer- 

tainly, you will have doubts. There will be 
questionings, and faith will return again. That 
is how faith is established.’ 

A woman devotee used to come to the 
Mother at Udbodhan. The Mother loved her 
very much. But as her reputation was not 
good, many monks did not like her presence 
near the Mother. When the Mother was told 
this, she said, ‘Many things float in the Ganga, 
but is the Ganga polluted by them?* . . . 
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The Mother then said of her own accord: 
‘Mind this, my daughter, one has to take ref- 
uge and wait on His mercy; then only He takes 
pity.’ 

Once, 1 asked the Mother about jap a, ‘How 
should I make japaV 

‘It will be all right anyway you make. Al- 
ways think of the Master as your own.’ Then 
she showed the process of making jap a on one’s 
fingers. 

Referring to the period after the passing 
away of the Master, when the Mother was at 
Vrindaban, she once said: ‘You know, I pray- 
ed to Radharamana, “Lord, let me not see the 
faults of others”.’ 

f 

The Mother always said : /Human beings will 
err. One must not take that into account. It 
is harmful for oneself. One gets into the habit 
of finding fault/') Once, she said to Jogen-Ma: 
‘Jogen, do not look for faults in others, or your 
own eyes will become faulty.’ 

Once, at Jayrambati, the Mother said to me: 
‘You know, my child, when I was at Vrinda- 
ban after the Master left us, we were all plung- 
ed in grief. One night, the Master said to me: 
“Why do you shed so many tears? Where 
have I gone, but from this room to the next, 
that is all ” 

‘Once, he suggested that I should initiate the 
boy Jogen (Swami Yogananda). I felt nerv- 
ous and shy. What was this? What would 
people say? They would surely say, “The 
Mother is already making disciples of her own!” 
But the Master repeated the same thing for 
three days in succession, “I did not initiate him, 
you must do it”. He even told me which 
mantra I should give Jogen. 

‘In those days, I did not even speak to the 
boy Jogen. The Master told me to get our 
Jogen (Jogen-Ma) to speak to him. She dis- 
covered that it was true the Master had never 
initiated him, and had, indeed, appeared to him 
and asked him to receive his initiation from me. 
He had not had the courage to tell me about 
it. At last, I initiated him. He was the first 



I initiated. He has given me such service as 
no one else can, with the exception of Sharat.’ ... 

On another occasion, a woman disciple con- 
fided in the Mother about a difference she had 
with her friend. The Mother commented : ‘My 
child, to love human beings is to suffer. Only 
those who love the Lord are blessed, and have 
no sorrows.’ 

Once, a lady asked the Mother to teach her 
how to worship the Master. The Mother re- 
plied: ‘You have your household duties, you 
cannot do much. You have received his name, 
take care of it. That will be enough.* 

Once, owing to Radhu’s illness, the Mother 
was staying at the rented premises on the Bose- 
para Lane. I was there to look after her. One 
day, she asked me to make the offerings to the 
Master. I did not know mantras; so I said, 
‘But, Mother, I do not know how it should be 
done’. She replied: ‘See, my child, look upon 
him as though he belonged to you and say, 
“Come, sit down, receive these things and eat 
of them”. Imagine that he has done so. What 
does one want with mantras , when one is near 
one’s own people? Ceremonies are like cour- 
tesies shown to the guests; for one’s own, they 
are unnecessary.’ Then she taught me a 
mantra. 

* 

Once, a disciple came and complained to the 
Mother, ‘I have spent so much time praying 
and meditating, but have received nothing’. 
She replied, ‘Can you buy spiritual things like 
vegetables?’ 

Radhu had a nervous break-down, and was 
staying in Koalpara. The Mother sometimes fed 
her with her own hands, and she would often 
take the food in her mouth and then spit it out 
at the Mother. Greatly annoyed, the Mother 
once said to me: ‘Look, my child, this body is 
divine, how much can it bear? No one but 
God can tolerate so much. The Master never 
hurt me in the least, but these people worry the 
life out of me. [f the Master cures her this 
time, then no more of her! See, my dear, as 
long as I am with them, they will not recog- 
nize me, but afterwards they will know.’. 
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During the Mother’s last illness at Udbodhan, 
she lost all appetite for food. She would take 
just a handful of rice. Once Dr. Kanjilal arriv- 
ed during her meal. He thought we had given 

her too much rice and scolded me before the 

♦ 

Mother, saying: ‘You are no good at nursing 
the Mother. I shall engage two professional 
nurses tomorrow. You need not do anything.’ 
Later, the Mother said to me: ‘Well, does he 
think I shall accept any service from those 
women with shoes on their feet? I can never 
do it. You will carry on as usual. Why does 
Kanjilal make such a fuss about my rice? Can 
I eat much? He knows nothing about it.* 

She now became like a child of five. When 
I went to feed her one night at twelve, she 
objected: ‘No, I won’t take it. You are always 
after me, saying, “Eat this and eat that”, and 
sticking a thermometer under my arm!* Find- 
ing her unwilling to eat, I asked, ‘Shall I then 
call (Sharat) Maharaj?’ Sometimes, she would 
eat if Maharaj’s name was mentioned, but this 
time, she was stubborn in her refusal: ‘Go, call 
Sharat, I won’t eat at your hands.’ 

Sharat Maharaj quickly arrived when he 
heard this. She made him sit near her and 
said, ‘Stroke me a little, my son’. Then she 
took his hands and said, ‘No, you feed me, I 
won’t take anything from her*. 

I poured milk into the feeding cup and hand- 
ed it to Maharaj. Somehow, he managed to 
feed her a little and then said, ‘Now, take a 
little rest and drink’. The Mother cried : ‘What 
lovely words — “Take a little rest and drink”. 
Why couldn’t they say such things? See, how 
they have disturbed my son in the middle of the 
night. Go, my child, sleep.’ And she stroked 
his body. Later, Maharaj arranged her mos- 
quito net and said, ‘Can I go now. Mother?* 



The Mother replied : ‘Yes, my son. We have 
given you so much trouble.’ 

For a few days preceding her death, the 
Mother stopped asking after Radhu. One day, 
she said to her: ‘Go to Jayrambati. Do not 
stay here any longer.’ She said to me, ‘Ask 
Sharat to send them to Jayrambati*. I said: 
‘But why Mother? Can you remain here with- 
out Radhu?* 

‘Yes, I can easily. I have turned my mind 
away from her.’ 

1 told Jogen-Ma and Sharat Maharaj about 
this. Jogen-Ma went and asked her, ‘Why do 
you want them to go?’ ‘Because that is where 
they will have to live later on. I have turned 
away my mind. I do not want them any more.’ 
Jogen-Ma cried: ‘Do not say such things. 
Mother. How can we live if you turn your 
mind away?* 

The Mother said : ‘Jogen, I have dispelled all 
may a. No more.' 

Jogen-Ma went away without adding a word 
and told Sharat Maharaj. He said: ‘Then we 
cannot keep her any longer. Now that she has 
turned her mind away from Radhu, there is no 
hope.’ 

I was standing nearby. Maharaj said to me: 
‘Look here, you are always near her, see if you 
can bring her mind back to Radhu.* 

But all our efforts were in vain. One day, 
she said with firmness, ‘Know this that, once I 
have withdrawn my mind, it will never return*. 

Two or three days before she left us for ever, 
she called Sharat Maharaj and said: ‘Sharat, I 
am going. Jogen, Golap, and the others re- 
main, look after them.’ 
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Surely, you are the most wonderful thing of God, Sri Ramakrishna’s own chalice of his 

love for the world, a token left with his children. Surely, the ‘wonderful things of God* 

are all quiet, stealing unnoticed into our hearts; the air and the sunlight and the sweetness 
of gardens and of the Ganges — these are the silent things that are like you. 

— From a letter from Sister Nivedita to the Holy Mother 



The sweet aroma that issues from flowers 
floats only with the wind, but the soul-uplift- 
ing fragrance that emanates from a saintly per- 
sonality, the purifying perfume of holiness and 
spirituality, floats even against the wind! It is 
pervasive and persuasive in character. It 
affects and makes responsive even refractory and 
reprobate souls. The effect of such a divine 
influence is profound and far-reaching It not 
merely brings about a transformation in the 
tendencies and propensities of the spiritually un- 
regenerate souls, but changes the very course 
of their lives and lifts them to a level of con- 
sciousness where they can live, move, and have 
their being in God. Sri Sarada Devi, who has 
been reverentially and affectionately acclaimed 
as the Holy Mother by the devotees of Sri 
Ramakrishna, was such an influence. She com- 
bines in herself all the divine traits and moral 
excellences to such a degree that she stands as 
the crowning glory of the ideal of Indian 
womanhood. Sister Nivedita says: ‘To me it 
has always appeared that she (the Holy 
Mother) is Sri Ramakrishna’s final word as to 
the ideal of Indian womanhood. ... In her, one 
sees realized that wisdom and sweetness to which 
the simplest of women may attain. And yet, to 
myself the stateliness of her courtesy and her 
great open mind are almost as wonderful as her 
sainthood.’ 

MOTHER PAR EXCELLENCE 

From a study of her otherwise uneventful life, 
two facets of her personality shine forth most 
prominently: one of them portrays in bold re- 
lief the very picture of purity and holiness that 
the Holy Mother was, and the other reflects the 



motherly affection that was ever present in her 
towards all. 

Our earthly mother, the mother who bears 
us and brings us up, whose incomparable love 
and self-sacrifice qualify her to stand above all 
other human relationship, even she, bestowing 
her best care and attention, can bring comfort 
and joy to us only on the physical plane. She 
can seldom shed light on our spiritual path. But 
if a great spiritual soul, like Sri Sarada Devi, 
assumes this highest of all human relationships 
— the role of the mother — the relationship she 
establishes with all those who come to her seek- 
ing spiritual succour and solace becomes all the 
more deep and divine. Such a mother’s con- 
cern is not merely with the physical well-being 
of her spiritual children, but also with their 
deeper self, their, inner growth. She becomes 
jhdnaddyinl, lifting the veil of ignorance from 
their vision and saturating their minds and souls 
with purity and holiness. She becomes jagaj- 
janarii, the universal mother, working for the 
good and welfare of the world. She becomes 
bhavatarinl , lending a helping hand to all weary 
souls that are groping in spiritual darkness, and 
kindles the lamp of the eternal Spirit in their 
souls, bringing to them supreme peace and 
blessedness that pass all human understanding. 

To the Holy Mother came numberless men 
and women seeking her spiritual benedictions. 
Her motherly love was as intensive as it was 
extensive. People who came to her were men 
and women from every walk of life. There 
were among them persons who were rich as well 
as poor, educated as well as unlettered, respect- 
able as well as even the socially fallen. Her 
motherly affection did not know any bounds. 
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and transcended all petty barriers that separate 
man from man — barriers of caste, creed, nation- 
ality, or even common social and ethical notions 
of men. 

Motherhood in its purest form, Sister Nive- 
dita tells us, is endowed with ‘a yearning love 
that can never refuse us; a benediction that 
for ever abides in us; a presence from which 
we cannot go away; a heart in which we are 
always safe; sweetness unfathomed, bond un- 
breakable, holiness without a shadow’. We 
notice all these qualities operating in full force 
and measure in the quiet life and day-to-day 
activities of the Holy Mother. There was no 
exclusiveness- in her; she was a mother to one 
and all — the mother par excellence. 

INNATE DIVINITY 

The performance of the sodasl-puja by Sri 
Ramakrishna, as the culmination of all his spirit- 
ual sad hands, when he worshipped the Holy 
Mother as the manifestation of the Divine 
Mother Herself — a unique phenomenon, the 
like of which we do not come across in the lives 
of the great religious teachers and prophets of 
the world — this worship reveals to us an alto- 
gether new and significant aspect of the Holy 
Mother’s personality. The rite of the sodasl- 
puja was unparalleled in its spiritual exaltation 
and in its emotional appeal: It reflected the 
Holy Mother’s willing and spontaneous copart- 
nership in Sri Ramakrishna’s mission in life. 
As the complement of a mighty spiritual force 
that was Sri Ramakrishna, who was, as it were, 
the epitome of the spiritual life of our sacred 
land, the Holy Mother, too, realized and mani- 
fested her divine stature to the fullest extent. 
She accepted the homage of the Master, her 
husband, when he literally worshipped her, in- 
stalling her on the pedestal of the Deity Her- 
self and invoking the Divinity present in her, 
and offered at her feet, at the end of the wor- 
ship, the fruits of his austerities, his rosary, him- 
self, and everything that was his. He conclud- 
ed the ceremony by prostrating himself before 
the deity in front of him, his wife, and utter- 
ing the prescribed salutation. Thenceforth, Sri 



Ramakrishna looked upon her as the Divine 
Mother, who was none other than the presid- 
ing, deity in the temple. 

This great event in her life made the Holy 
Mother not only a copartner in the spiritual 
eminence and responsibility of Sri Ramakrishna, 
but also a dynamic instrument in the fulfilment 
of his mission. It was her living presence and 
inspiration that nurtured, during its infant stage, 
the great movement that bears the hallowed 
name of Sri Ramakrishna. Even the direct dis- 
ciples of the Master looked up to her for guid- 
ance and encouragement in their several spheres 
of work. All those who felt orphaned by the 
passing away of Sri Ramakrishna went to the 
Holy Mother for spiritual solace and consola- 
tion. She too felt that she had a responsibil-. 
ity towards their spiritual welfare. Thus the 
Holy Mother became the centre and source of 
unbounded love and inspiration for all who 
came to her. 

With the gradual spread of the message of 
Sri Ramakrishna, devotees from far and near, 
eastern and western, began to flock round the 
Holy Mother to pay their homage to her and to 
worship her. Her compassionate countenance 
and graceful benedictions captivated their 
hearts, and they all felt spiritually uplifted in 
her presence. They felt that they were in the 
presence of the Divine Mother Herself. 

The life that the Holy Mother lived from 
day to day was so silent and unostentatious that 
its very ordinariness and uneventful character 
baffle us. To the surface vision, there was 
nothing conspicuous about her, but deep down 
in her heart shone the effulgent light of divine 
consciousness. To Sri Ramakrishna, she was 
‘the representation of the Blissful Mother in 
human flesh’. 

Glimpses of her divine personality have also 

been revealed to us by the words and deeds of 

■ 

some of the direct disciples of Sri Ramakrishna, 
who were themselves giants in spirituality. ‘ We 
shall refer to only three of them here to show 
how they looked upon the Holy Mother as the 
veritable manifestation of the Divine Mother. 
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Swami Vivekananda, the Master’s foremost 
disciple, says: ‘You have not yet understood the 
wonderful significance of the Mother’s life. 
Without Sakti, there is no regeneration for the 
world. . . . Mother has been born to revive that 
wonderful Sakti in India, and making her the 
nucleus, once more will Gargis and Maitreyis 
be born into the world.’ Referring to the bless- 
ings of the Holy Mother he received on the eve 
of his departure to the West, where he went to 
spread the message of India in the light of the 
realizations of his Master, the Swami says : 
‘Mother’s grace, Mother’s blessings, are para- 
mount to me. Before proceeding to America, 
I wrote to the Mother to bless me. Her bless- 
ings came; and at one bound, I cleared the 
ocean.’ 

Swami Saradananda, who was a life* 
long General Secretary of the Ramakrishna 
Math and Mission, but who considered himself 
a mere ‘door-keeper’ at the Holy Mother’s 
house, conversing with a devotee once said: ‘I 
also implore and wait for her (the Holy 
Mother’s) favour by whom you have been bless- 
ed. She can even at this moment seat you here 
in my place if she so desires.’ In dedicating 
his masterly book in Bengali on Sakti-worship 
in India to the Holy Mother, he writes: ‘By 
whose gracious look the author has been able 
to realize the revelation of Divine Motherhood 
in every female form— to the lotus feet of her, 
this work is dedicated in all humility and devo- 
tion.’ 

% 

What Swami Premananda, who was well 
known for his surpassing love towards all, says 
about the Holy Mother brings out this facet of 
her personality very prominently. Says the 
Swami : ‘Who has understood the Holy Mother? 
. . . Do you not see how many are rushing to 
be blessed by her? We are sending to the Holy 
Mother the poison we could not ourselves take. 
. . . Even though in a human form, she is the 
veritable goddess who does Ilia for the sake of 
humanity. . . . With what patience, endurance, 
and forgiveness does she live, doing all the duties 
of the Mother of the house! Such an ideal has 



not been manifested in the past. . . . You will 
realize her divine love and infinite largeness of 
heart. ... Her infinite grace is on all. Getting 
even an atom of it, we shall become filled.’ 

If anyone seeks to be guided by mere objec- 
tive standards of an eventful fife of thought 
and action, then there is every likelihood of his 
missing the true perspective of the sublime life 
.of the Holy Mother. True worth and real 
greatness are measured not in terms of the polit- 
ical upheavals or social changes that one can 
bring about, but in terms of one’s spiritual 
potential which, by its impact, can awaken men 
and women to a sense of the higher values of 
the spirit. That is the sign of true spiritual 
greatness. The Holy Mother, in this sense, was 
the very embodiment of divine qualities and 
spiritual potentialities. 

WINSOME SIMPLICITY 

The incident relating to the ‘Dacoit F ather 1 
in her early life shows how, by her naive and 
innocent behaviour, gentle words, and childlike 
trust, young Sarada brought about such a re 
markable transformation in the evil intentions 
even of a highway man that he felt parental 
affection towards her! We have only to recall 
the situation to appreciate the gravity and the 
risk involved. When young Sarada found her- 
self all alone, face to face with the desparado 
shouting at her at nightfall, in a vast field far 
from human habitation, she instantly mastered 
the situation and, in an endearing voice, address- 
ed him: ‘Father, my companions have left me 
behind, and possibly I have lost the way. Will 
you kindly conduct me so that I may join them? 
Your son-in-law dwells in the Kali temple at 
Dakshineswar, and I am bound for that place 
to meet him. If you escort me as far as that, 
he will gratefully entertain you.’ As this con- 
versation was still in progress, they were joined 
by the wife of the brigand, who was closely fol- 
lowing him. Sarada was greatly relieved to 
find that the new-comer was a woman. Cor- 
rectly guessing her to be his wife, she at once 
took the strange woman by the hand and ad- 
dressed her in an affectionate tone: ‘Mother, I 
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am your daughter Sarada. Cut off from my 
party, all alone and benighted in this horrid ex- 
panse, I found myself in a terrible plight. 
Luckily, you and father turned up; else I do 
not know what I should have done for my 
safety.’ 

The ‘brigand couple’ stood there disarmed 
and transformed! Young Sarada’s winsome 
simplicity, endearing conduct, and unflinching 
trust had touched their hearts. They began to 
treat her as their own daughter! They look- 
ed after her comforts for the night during her 
stay with them. Next morning, they conduct- 
ed her as far as the next halting place, where 
she was to join the rest of her party. What a 
miracle of spiritual transformation! In later 
life, whenever this ‘brigand couple’ visited Dak- 
shineswar, even Sri Ramakrishna would behave 
towards them exactly like a son-in-law! 

MATERNAL SOLICITUDE 

The love of the mother is all-encompassing. 
It cannot display any segments of exclusiveness, 
preference, or hierarchy. A mother is mother 
to all her children. And the Holy Mother was 
‘Mother’ to every man, woman, and child that 
came to her. The motherly affection in her 
was always uppermost. Her solicitude for all 
who sought refuge in her was unlimited. Who- 
ever came to her felt that here was one, dearer 
than their own kith and kin, before whom they 
could unburden their minds and to whom they 
could confide their innermost thoughts. The 
Holy Mother, too, bestowed her love and grace 
on one and all, without any distinction of rank 
or race, caste or creed. The following few in- 
stances, taken at random from among scores of 
them, reveal this aspect of the Holy Mother’s 
maternal solicitude in a very conspicuous 
manner. 

When the Holy Mother’s house at Jayrambati 
was being built, a number of Muslims of a near- 
by village were engaged as labourers. As these 
labourers had a bad record previously, there 
was some consternation among the villagers 
when they saw them at work in the Holy 
Mother’s house. But she remained unperturb- 



ed. Not merely that. One day, when one of 
these Muslims took some bananas to her and 
said, ‘Mother, I have brought these for the 
Master. Would you accept them?’ the Holy 
Mother accepted the offering very gladly. 

On another occasion, the Holy Mother took 
one of these Muslims — Amzad by name — into 
her house for a meal. When Amzad had finish- 
ed his meal, the Mother tidied up the place her- 
self. At this, Nalini Devi, her orthodox niece, 
loudly protested and cried out, ‘O dear aunt, 
you lose your caste thereby!’ But the Mother 
cut her short saying, ‘Keep quiet. Even this 
Amzad is as truly my son as my Sharat (Swami 
Saradananda) himself is’. 

Once the Holy Mother was requested not to 
allow a certain young disciple to come to her 
presence because of some misconduct on his 
part. But the mother in her would not listen 
to the request. She tenderly said: ‘If my child 
gets covered with mud or dust, is it not my 
duty to cleanse him and take him on my lap?’ 

When a woman who had not led a very chaste 
life went to her in a mood of sincere repent- 
ance and made an unreserved confession of her 
sins, the Holy Mother embraced her with great 
warmth of feeling, uttering these words of as- 
surance and consolation: ‘Don’t despair for 
whatever you have done. You wall get over all 
your sinful tendencies.’ The Holy Mother also 
gave her initiation and instructed her in spirit- 
ual practices. 

When Western disciples began to come to her, 
after Swami Vivekananda’s successful mission in 
the West, she accepted them all naturally and 
spontaneously as her own, saying, ‘Those people 
are also my children’. She mixed with them 
freely and even ate and slept with them, look- 
ing upon them as belonging to the spiritual 
family of Sri Ramakrishna. 

When the Swadeshi Movement was in full 
swing, a disciple had purchased only cloth of 
Indian make for the children of the Mother’s 
brothers. The women of the family did not 
like it, and made suggestions as to W'hat they 
w'anted. The disciple, out of patriotic feeling, 
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excitedly told them, ‘But what you want is all 
foreign cloth. How can I buy them?’ The 
Holy Mother, who was present there, said with 
a smile: ‘My child, they (the Western people) 
too are my children. I must accommodate 
everyone. Can I ever be exclusive? Buy the 
things they want.’ 

These instances thai we have cited above 
are not merely passing events in the life of the 
Holy Mother. They are the tangible and 
significant pointers to the large-heartedness, 
liberal-mindedness, all-comprehensive vision, 
and, above all, the motherly affection she 
possessed for all. Maternal love and solicitude 
were the warp and the weft of her being. 

A PICTURE OF PURITY 

Purity in thought, word, and deed is the 
foundation of spiritual life. The Holy 
Mother’s life reveals to us that she was the very 
embodiment of purity. Referring to his own 
spiritual sadhanas and realizations, Sri Rama- 
krishna used to say, ‘The credit for this was no 
less due to her* Her unsullied purity was his 
shield and armour. She was too pure to drag 
her saintly husband to a life of worldliness. She 
told him that she had become his wife not to 
pull him down from his spiritual heights, but 
only to help him in the attainment of his life’s 
ideals and aspirations. If she had but desired 
to choose the worldly way of marital life, it was 
open to her. Sri Ramakrishna gave her the 
choice. But she was constituted differently. 

The one golden thread that passes through 
the various beads of the Holy Mother’s life, in 
all situations and circumstances, and which 
shines most brilliantly, is her perfect purity of 
character. We get a glimpse of the degree of 
excellence her spodess life had reached from 
her own words : ‘On moonlit nights, I would 
look at the moon and pray with folded hands: 
“May my heart be as pure as the rays of the 
yonder moon l” or, “O Lord, there is a stain 
even in the moon, but let there not be the least 
trace of stain in my mind”.’ 

Speaking of the immaculate character of the 
Holy Mother, Sri Ramakrishna has declared: 



‘Had she not been so pure, who knows whether 
I might not have lost my self-control from her 
inducements? After my marriage, I prayed to 
the Divine Mother, “O Mother, remove even 
the least taint of carnality from the mind of my 
wife”. When I lived with her, I understood 
that the Divine Mother had really granted my 
prayer.’ 

That the Holy Mother was made of 
the purest stuff can be discerned from her 
spirited reply to Sri Ramakrishna. When the 
Master put her a straight question, ‘Do you 
want to drag me down to Maya?’ pat came the 
reply, ‘Why should I do that? I have come 
only to help you in the path of spiritual life* — 
a reply from a worthy wife to a worthy hus- 
band! She had come to realize the part she 
had to play in the drama of Sri Ramakrishna’s 
life on earth. She had come to be united with 
him not for leading a worldly life, but for be- 
coming a sahadharminl in the truest sense, a 
real helpmate and life-partner of her God-in- 
toxicated husband. What she cherished most 
was to live with him, to serve him, and to 
mould her own life after the pattern of the 
Master’s. The Holy Mother’s was an impec- 
cable character, like the fragrance of the fresh 
flower at dawn, unsmelt and untouched by 
man. 

SPIRITUAL TEACHER 

It is hardly necessary for us to add that the 
Holy Mother comes in the long line of the great 
women of India, who have shed lustre on In- 
dian womanhood and illumined the pages of 
her history by their saintly life, pure character, 
great learning, and heroic deeds. To the India 
of our times, the Holy Mother’s life represents 
something unique, something easily the highest 
and best in the Hindu ideal of womanhood, 
being as it was one of artless simplicity, piety, 
purity, and self-sacrifice. From her own words, 
‘Sri Ramakrishna left me behind to manifest 
the motherhood of God to the world’, though 
it could be said that the spirit of motherhood 
was most dominant in the life of the Holy 
Mother, she stands out as having been at once 
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a perfect wife, a perfect nun, and a perfect 
teacher, discharging her various duties and 
functions in an accomplished manner and prov- 
ing equal to the task of each role that she was 
called upon to assume. 

Being the counterpart of the great spiritual 
teacher that Sri Ramakrishna was, the Holy 
Mother had to shoulder the responsibility of 
guiding many a spiritually weary soul. After 
the passing away of the Master, the mantle of 
spiritual leadership descended on her. She rose 
to the occasion and accepted that responsibil- 
ity m all humility in the name of the Master. 
Sri Ramakrishna had prepared her for that task, 
and so it came to her very naturally. And her 
spiritual ministration continued for more than 
three decades. Hundreds of devoted aspirants 
were blessed by her; and they slaked their spirit- 
ual thirst at the feet of the Holy Mother. 

Her spiritual talks and conversations have 
been recorded by some of her disciples, both 
monastic and lay. These conversations, couch- 
ed in a language of rural simplicity, are fully 
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imbued with spiritual fervour, and directly 
spring from a heart that is overflowing with 
divine wisdom. Sri Ramakrishna had said of 
her: ‘She is Sarada, Sarasvati. She has come 
to impart knowledge. . . . She is the communi- 
cator of knowledge; she is full of the rarest 
wisdom.’ 

In fine, while concluding this brief study of 
the life of the Holy Mother, we wish to re- 
call those highly significant and God-inspired 
words which, though addressed to a particular 
individual, can be regarded as her last message 
to this distracted and bewildered human- 
ity: ‘If you want peace, my child, do not find 
fault with others. Rather see your own faults. 
Learn to make the whole world your own. 
No one is a stranger, my child; this whole world 
is your own.’ 

[f only wayward man learns to leave his wick- 
ed ways and listens to this piece of advice, 
what a happy world he can create for himself 
and for his fellow-beings! Will he not learn to 
do it? 



MAYA AND AVIDYA IN THE BRAHMA-SUTRA 

By Professor Surendranath Bhattacharya 



Gough is perfectly right when he says that 
the doctrine of maya is more than implicit in 
the Upanisads. But it is certainly too much to 
say that the doctrine is explicit in the systema- 
tized Vedanta. 1 Nowhere in the Brahma - 
Sutra do we come across any such theory. 
Even the word ‘maya* is used by Badarayana 
only once, and that too to explain the nature 
of dream experiences. He draws a distinction 
between the waking and dream experiences 2 
and characterizes the latter as mere maya. 
This would clearly show that Badarayana did 

1 The Philosophy of the Upanisads, p. 248. 

* Brahma-Sutra ( B.S . ), II.2.29. 

2 



not take the waking experiences as illusory. 
The word r avidyd * is never used by him. Gn 
the other hand, Badarayana takes Brahman as 
the material as well as the efficient cause of the 
world. 3 And there is not the least suggestion 
in the sutras that Brahman is the vivarta - 
upadana (the ground of illusion) of the world. 
On the contrary, sutra 1.4.26 unambiguously 
lays down that Brahman actually transforms 
Itself into the world. Even Sankara interprets 
this sutra in this manner. Neither is it true 
that Badarayana did not realize the difficulty 
of maintaining the theory of transformation. 



B.S., 1.1.2; 1.4.23; 1.4.27. 
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To say that Brahman transforms Itself into the 
world would be tantamount to saying that 
Brahman does so either in Its entirety or in part. 
In the first case, Brahman would have to be 
supposed to be exhausted in the creation, and 
consequently limited. In the second case. It 
would be perishable, as all objects, made up 
of parts, are. Badarayana raises these objec- 
tions in II. 1.26 and meets them by an appeal 
to Sruti (11.1.27). Brahman undergoes modi- 
fication and yet retains Its integrity: this is 
possible, because Sruti says so. So according to 
Badarayana, even contradictions have to be 
accepted as such, if Sruti supports these. In 
this respect, we must admit that the non- 
Advaita Vedantins are more faithful to Bada- 
rayana than the Advaitins. 

Again, in sutras 1.2.3, 1.2.8, 1.2.20, 1.3.5, and 
1.3.18, Badarayana clearly says that jiva is dif- 
ferent from Brahman. The non-Advaita Vedan- 
tins stick to the literal meaning of these sutras 
and preach permanent difference between jiva 
and Brahman. But sutras 1.3.19, IV.4.1, 
IV.4.3, and IV.4.4 undoubtedly imply that the 
true nature (svarupa) of jiva is Brahmanhood. 
This Brahmanhood, however, is differently 
understood by different thinkers. 4 The svarupa 
of jiva remains suppressed during bondage. 
The non-Advaita thinkers hold that this 
svarupa is made a gift of by God in salvation, 
whereas the Advaitins maintain that it is simply 
revealed. Here, indeed, is sufficient room for 
bringing in the theory erf illusion. The sutras 
mentioned last, when logically thrashed out, 
may easily suggest the doctrine erf avidya ; and 
the Advaitin may legitimately say that, because 
Badarayana holds the state of salvation as the 
revelation of jiva s s real nature (1.3.19) and 
characterizes it as Brahmanhood (IV.4.4), he 
must have spoken of jivds difference from 
Brahman on the assumption of the doctrine erf 
avidya . Apart from such an interpretation, 
there is no explicit advocacy for the doctrine of 
avidya in the entire body of the Brahma-Sutra. 
On the other hand, as we have seen, the 



Sutrakara is explicitly in favour of the theory 
erf real modification. 

Now, all schools erf the Vedanta regard the 
Brahma-Sutra as supremely authoritative, next 
only to the Sruti. So whatever theory a school 
would propound must be in keeping with the 
spirit of the Brahma-Sutra. That the theory 
of avidya was difficult to fit in with the teach- 
ings of the Brahma-Sutra was also realized by 
the advocates of that theory. Although there 
is no direct reference to the Brahma-Sutra in 
the karikds of Gaudapada, yet we may safely 
say that at least he had in mind those Upani- 
sadic texts upon which Badarayana framed his 
sutras , such as 1.1.2 etc. We shall see that 
Gaudapada regarded the creation of the world 
out of Brahman as impossible. 5 And he says 
that, wherever the world is said to be produced 
from Brahman, it is to be regarded only as a 
practical means of instruction (iCarikd, 1.18); 
in fact, the entire world of experience is nothing 
but may a (ibid., 1.17). Sankara in his bhdsya 
takes special care to add his own remarks, when- 
ever he finds that the sutra apparently militates 
against his own theory. A few such remarks 
will make the point clear. 

Sankara first explains the section beginning 
with the sutra 1.1.2 to mean that Brahman is 
that all-knowing, all-powerful cause which pro- 
duces the world, sustains it, and again with- 
draws it within Itself. 6 This evidently makes 
Brahman qualified (saguna) . 7 And Sankara 
remarks: ‘In the Sruti, Brahman is described 
in two ways, sometimes as endowed with the 
limiting conditions of the multiplicity of the 
created world and sometimes as beyond all 
limiting conditions whatever.’ 8 This double 
form of Brahman is to be taken according as 
it is the object of knowledge or of avidya. 
Sankara, as a rationalist thinker, could not 



“Badarayana also thinks the birth of Sat is unrea- 
sonable — B.S., II.3.9. 

0 Bha$y.a on B.S., 1.1.2. 

7 Bha$ya on B.S., 1.1.2. 

* Bhtifya on B.S., 1.1.11. 



4 B.S., IV.4.5-7. 




